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had accomplished as much as the laborers in the vineyard of the
Lord who had toiled from the first hour, and that its seeds did not
fall on thorns and rocks but on good, fertile ground bringing forth
the harvest a hundredfold." Such were the motives that prompted
Metropolitan Macarius to compile the lives of the saints who had
existed prior to his time. But the Menologion was only a prologue to
a more important task, "the equal of which," according to a modern
student of Russian hagiography, "cannot be found either in the
Russian church or in the Eastern and Western churches." The ob-
ject of this work was to make known to the people all the local
saints and to have them recognized and venerated as all-Russian
saints.
In 1547, the first year of the independent reign of Ivan the Ter-
rible, an ecclesiastical council was convoked in Moscow for the
purpose of canonizing twenty-two local saints, about whom
Macarius had collected the necessary information. However, he did
not limit himself to this, but requested all the bishops to inquire
further of the local clergy and pious people where and what saints
had been glorified by signs and miracles. The results of their in-
quiries were written down and, in the form of the "Lives of New
Saints," were presented in 1549 at the Second Ecclesiastical Council,
adding seventeen saints to the former communion. Thus "in two or
three years," to quote V, Vasiliev, "they canonized more saints than
in all the preceding five centuries, from the foundation of the Rus-
sian church to the time of the councils."
The national pride was now quite satisfied. One of the tran-
scribers of the "Lives" rightfully said that "from the time of the
Councils on the New Saints, convoked in Moscow, the churches
of the Lord in Russia were not bereft of the holy relics, and Russia
truly radiated piety like the Second Rome, the ruling city (i. e.,
Constantinople)." These words show the close relation existing be-
tween the canonization of the saints and the establishment of the
theory "Moscow, the Third Rome." The writer concluded by con-
necting the.old to the new argument: "There the Orthodox faith
was corrupted by the Moslem heresy of the godless Turks, whereas
on Russian soil it began to glow with the teachings of our Holy
Fathers." In using for the first part of his antithesis the fall of
Constantinople and for the second the resolutions of the Moscow